Helping out WD

I present!y send substantially more copies of Willful
Disobedience cut to friends and reviewers for free than to paid
subscribers. This is all paid for out of my pockets. So I can
always use donations of cash and stamps for the project—
particularly stemps. I would also appreciate it if interested folk
would keep an eye out in their local papers for stories about
particularly creative acts of revolt, vandalism, sabotage, bank
robberies and so on. These need not be consciously political acts
as long as they show some imagination, some creativity. At
present, the information I get about acts of revolt all involves
politically conscious activily, but much more significant from a
revolutionary perspective are the daily acts of revolt carried out
be individuals in response to the misery of their daily lives, so
any stories of this sort would be highly appreciated. I am also
interested in tidbits that expose the absurdity of religion, the
family, police agencies and so on. Mail or e-mail them to the
addresses below. i

Willful Disobedience is available in North America for $1 an issue or $5 .

for a 6 issue subscription, and overseas for $2 an issue or $10 for a 6

issue subscription. Please send only cash or US postage stamps, not :

checks or money orders, to:
Venomous Butterfly Publications
P.O. Box 31098
Los Angeles, CA 90031
USA

If you can do so, it is a good idea to e-mail me when you send a

subscription order.
e-mail: acraticus@yahoo.com
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... the time has come to say things without mincing words.



CHANGES IN WILLFUL DISOBEDIENCE

As you can see, I have changed the formatting of Willful
Disobedience. This is in part due to problems with my computer
that are making it increasingly difficult to do more complex
formatting tricks, but it also reflects a few changes in what I am
doing with WD. I have always included a fair amount of
theoretical and analytical content since this is something sorely
lacking in the English language anarchist press (particularly that
of the US), but I have also included a substantial amount of news
shorts. Since most of these items appear in other anarchist
periodicals that have far wider circulation, I have decided to
limit these items. I will include articles analyzing actions — for
example, analyses of anti-war activity — and revolts, and I will
include news shorts in a “news of revolt” section of the sort that
are likely not to appear in that many places, particularly news of
actions that do not fit within the usual “political” frameworks,
but rather reflect people’s attempts to attack the alienation and
oppression they experience in their daily lives. Please send more

stories of this sort to me.
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of beer and love, *

One day we would find our dream
and it would not be an Eden

but a voyage to unknown places.

%

It is a delightful paradox that utopian dreamers are so often accused
by utopian schemers of only being negative — always criticizing but
never making positive proposals. Such accusations have been flung at
anarchists, surrealists, libertarian communists and so many others. Yet
when these vibrant dreamers choose to become schemers, their
schemes always seem fo fall short of the critique offered by their
dreams. This is no accident. When one rejects all hierarchy, all
domination, all representation, then one cannot present a completed
vision of the world that one desires. Rather it would be a world that
transforms in every moment with the desires, needs and aspirations of
those who live in it freely interacting, coming together in love or
common interest, separating when confiict of desires moves them in
different directions. ft would be no paradise, but a consiant,
adventurous jouney without end full of loves and hatreds, joys and
sorrows, real conflicts as well as joyful intercourse of all sorts. And

those who strive to impose their schemes of a perfect world, a paradise,
who strive to force this joumey to a predetermined end, are as much my
enemies as the cument institutions of domination that impose so many
barriers to this journey. So, indeed, like all utopian dreamers, | am a
great negator - | seek to destroy every barrier to the marvelous journey
of a free existence.




Dark shining eyes

like an octopus dreaming

caress the cavity of my mind,

plunging into cavams

where the flowers of desire

glow in indesceni midnight blue

like the thorax of a tree frog

whose marvelous tongue

engorges the fiatlening fiies of

the midnight sun.

Once again the dances find

a universe within the spreading thorax

of a hummingbird

who sings of dreams

that scamper past the limited

utopias of those who accept

the measurement of rulers.

I have clothed myself

in vaginal splendor

in those times when insurrection

spread its aphrodisiac face

across the horizon :

and the wombats found their pleasure

in a cup of minstrel wine

left by the eyeless girl

whose lovely dreams went far

beyond the world of drawers.

For hours we danced within

midnight flowers licking the petals

of our skin which was the paper

of a manifesto of lust

that spread its seed throughout

the continent of daydreams

and found the land of silver-backed

gorillas laughing at the amber fluid

of a lovely dreamer of symptomatic

beams,

and the days flourished through the vibrancy
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A FEW WORDS:
On Being Who We Say We Are

| call myself an anarchist not because the word sounds good, nor because it
will make me appear more radical, nor even merely because | desire the
disappearance of the state (even Lenin claimed that he ultimately desired this
much... when the time was ripe). | call myself an anarchist because | have
chosen to go about my struggle against the world of domination in a particular
way. In these times when the degradation of language drains words of their
content, undermining the capacity for meaningful dialogue, it is particularly
important for anarchists to maintain the significance of this term.

It has been rightly said that "anarchism is not a concept that can be locked
up in a word like a gravestone”. But this is not because it can mean anything,
but rather because, as the same writer said, “it is a way of conceiving life, and
life... is not something definitive: it is a stake we must play day after day.” The
anarchist is one who chooses to play this stake on her own terms o the extent
that this is possible. In particular, the anarchist is one who chooses to carry on
his struggle on her own terms, without any room for compromise or negotiation
with the ruling institutions. This refusal does not stem from a desire for purity,
as some have tried to claim, but from the recognition that any compromise on
the field of struggle would be a further relinquishment of the lives that have
already been stolen from us, the lives we are struggling to take back.

Perhaps the most basic anarchist principle, the one from which all the others
spring, is the recognition that freedom can only be realized in freedom, that
self-determination - that is to say, the creation of lives that are truly our own -
can only be won through a struggle that is truly our own. This is what is meant
when we say that our ends must exist in the means we use to achieve them.

This principle is not merely a fine, ethical stance. Above all, it is a hard
lesson that has been brought home over and over again in every revolutionary
experience. Compromise with the ruling institutions, with the so-called
oppositional institutions that claim to represent the people in struggle or with
any form of hierarchy or representation is always the death of the struggle
against all domination. Such compromises are the points where either the old
power begins to establish itself (as in France in 1968) or the new power begins
to take hold (as in Russia after the October 1917 revolution). So this principle,
in fact, has a solid foundation.

But this principle is also the primary distinction between an anarchist
revolutionary perspective and any other revolutionary perspective. All forms of
communism call for the eventual withering away of the state. But an anarchist
perspective recognizes that the state and every other institufion must be
rejected from the start, because institutions usurp the capacity of people for
self-organization. And it is here that the anarchist wager - the staking of one's
life spoken of above ~ comes into play. Having not merely called for the
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eventual end of the state, the Institutions of domination and all hierarchy and
representation, but having also rejected them here and now as means for
carrying out one's revolutionary struggle, one has no choice but to actually
pursue a methodology that refies only on oneself and one’s trusted comrades,
a methodology based in autonomy and self-organization, direct action in its
true sense - i.e., acting directly to achieve one's aims for oneself — and total
conflict with the ruling order.

Quite clearly there is no place in such a choice for voting, for petitioning the
state, for litigation, for promoting legislation of any sort or for fooling oneself
that any means by which one legally gains one’s survival in any way reflects an
anarchist or revolutionary perspective. But to fully comprehend what it means
to carry out one’s struggle in a self-organized manner, it is necessary to
recognize the full extent of the institutions of domination. If one refuses to vote
because one rejects the idea of being represented, then logically one would
also refuse to talk to New York Times journalists or television reporters for
precisely the same reason. The image they paint of the anarchist is also a

representation, and the argument that we should talk to them in order to putout -

a more accurate representation follows the same logic as that which calls us to
vote in order to get better representation in the halls of govemment. The
anarchists in Greece who smash television cameras and attack journalists
have a much better idea of how to deal with the misrepresentations of the
media.

The economic blackmail of capitalist society will force us to make some
compromises in terms of how we get the things we need to live (even robbing a
bank is a compromise, since, in fact, we'd rather live without money and banks
or the system that creates them). There is not currently a strong enough
movement of social subversion to counteract this, one in which the taking and
sharing of goods is a widespread, festive practice. But in terms of our various
social and personal struggles against this society, no such coercion exists, and
one can choose to struggle as an anarchist — refusing to turn to any of the
institutions of domination to accomplish the tasks we consider necessary to
accomplish the social transformation we desire. Such a refusal means rejecting
all the various ideologies and practices of the capitalist cult of efficiency for its
own sake - the quantitative illusions that judges a movement in terms of
numbers of participants, the pragmatic acceptance of “whatever works®, the
fetish of organization which creates invisible hierarchies with its theoretical and
practical programs to which people are fo adhere. Thus, from an anarchist
perspective, the phrase ‘Dy any means necessary” becomes counter-
revolutionary. It is the opening of the door to the Reign of Teror or the

slaughter at Kronstadt.
So if it is to mean anything when we call ourselves anarchists, we need fo

keep this primary principle in mind: our struggle against this world must be
completely our own. Of course, this is no simple task. It requires the use of
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that is insurrection, the utopian dream. If Columbus helped fo forge a
path that meant misery for nearly all of humanity, then we must diverge
absolutely from all known paths, to enter info the marvelous of wild,
uncharted desires.

-3

‘I am in love with a dream, and the moisture between my thighs is
utopia.” So spoke the dark eyes of a woman whose beauty was a mist
that drew me into its marvelous obscuriy. Her earfobes sang of
insurrections exploding through her nipples caressed by silken fingers
and the wings of bufterflies. - : :

The poetry of true utopia .
rests within the heart of
desire. It is at war with the
schemes that would define
every moment of life. The i
bureaucrat's  vision  of i
paradise where everything is ;
perfect and nothing is human,
where love is forgotfen and
dreams are ignored, this is the
enemy of poelry.

4

Where are the fiery-eyed utopians, those whose passions have no
patience, those whose hearts burn so hot that their eyes flash flames of
madness, the madness of utopia and love that has not divorced itself
from lust? It has been far too long since | danced naked on a wild,
barren hilltop that rises from a singing forest with other wild dreamers,
leaping to kiss the moon.

Here is the difference between utopias: Those of dreams glimmer in
the moments that spark revolf, that move us toward insurrection. Those

of schemes are never seen in the present except in the form of
holocausts and genocides, the holy wars of frue belisvers, because
schemes must rid themselves of the unpredictable. Dreams, on the
contrary, depend on the unpredictable, thus on the passion of love, the
erotic spark of lust. It is not by chance that revolf is a lover seen
backwards through a cup of (mushroom?) tea.
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questioning, experimentation, exploration. So as everything closes
down around us, we cannot follow suit, letting our dreams drown in the
misery of realism, pragmatism and ulility. Now, more than ever, we
need to grasp all the marvelous force of impossible dreams expressed
in the fiercest of insurgent principles, in the refusal of compromise, with
the fullness of our passion and our reason. Not out of a desire for purity
(which is always an illusion), but from the realization that dreams of
freedom can only be realized in freedom, that dreams of a life lived fully
as our own can only be realized by living our struggle here and now as
our own without any willing compromise with the institutions of
domination. Disaster surrounds us, but our lives must not be defined by
it. In its midst we must continue to dream and to grasp our dreams,
transforming thern into our reasons for revolt.

=3

It is clear that we are living in a world moving further and further into
horror and misery. Sometimes in the name of great ideals, more often
nowadays quite blatantly in the name of naked power, the rulers of this
world pursue policies that homogenize and impoverish existence,
spreading disaster everywhere. But this is not really so new. Didn't
Columbus begin to spread this process (already well under way in
Europe) when he brought a religion that gloried in death and an
economy with an insatiable appetite, eating everything in its path fo
produce shit, to a world already thriving with human life, as well as that
of plants and animals unknown in Europe? Thus, a process
euphemistically called colonialism, more accurately described as
genocide, began to spread throughout the world, slaughtering and
enslaving people everywhere, kidnapping black Africans to enslave
them in the Americas, all after having dispossessed the peasants of
Europe, forcing them info destifution and survival by any means
necessary. This process of dispossession has advanced fo the point
that now our language diminishes and it often seems that even our
thoughts are not our own.

The masters of this world fell us that we cannot go back. And they
are right as far as they go. We cannot go back. The world has changed
too much and we have changed foo much. But though we can't go
back, this does not mean we must go forward. If the path we are on can
only lead to a drab and lifeless horror and if the passage back is
blocked, then we must go elsewhere, the elsewhere of the unknown
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practical imagination in order to figure out how to carry out the various tasks
that we place before ourselves. It requires a willingness to make a constant
critical assessment of what we are doing, refusing to make excuses. It requires
a willingness to recognize our current limits while, of course, perpetually
seeking to expand our possibilities.

To a great extent, the term “anarchist’ has been drained of meaning due to
its increasing popularity as a self-description since the fall of the traditional left
and particularly since the demonstrations in Seattle at the end of 1999. But this
loss of meaning has also been advanced by anarchists who have been in the
movement for years, who choose to embrace an evangelistic project, placing
numbers and visibility in the spectacle above the concrete attempt to live out
their revolt and to create their struggle as their own. This leads to an embrace
of that capitalistic sort of pragmatism in which the ultimate aims have been lost
in the striving for immediate effect — the methodology of the advertiser. To
counter this, it is necessary to clarify once again what the anarchist project
actually is. It is not an attempt to win followers to a particular belief system. Itis
not an attempt to make this society a litle more bearable. Rather it is an
attempt to create a world in which every individual is free to pursue the creation
of his life on her own terms in free association with others of her choosing, and
thus also to destroy every institution of domination and exploitation, every
hirarchy including the invisible one's that grow out of evangelistic and
programmatic schemes. With this in mind, we can carry out our struggle by
those means that reflect the world we desire and, thus, make our lives fuller,
more passionate and more joyful here and now.




WHERE IS THE FESTIVAL?

Regular life, full of precautions and good sense, occupied by
work every day, requires a break. But these breaks cannot be
reduced to single moments that serve individuals as a time to rest
from the weariness of work during summer vacations or on
weekends.

The maintenance of order also requires times in which
individuals are allowed to break loose, to do what is usually
prohibited to them, to vent their tensions collectively, provided
that it is in a circumscribed ritual. The audacities that have been
permitted in every epoch in festivals — like the Carnival with its
costumes and its insolence — bear witness to this social necessity
and perpetuate it. Still today, though the impoverished
celebrations scarcely separated from the monotony of daily life,
one distinguishes in them some minimal vestige of past
outbursts. ’

In Ivrea, Italy, the annual carnival is celebrated with the battle
of the oranges that lasts three days and involves the participation
.of thousands of people. Sometimes, by the end of the first day,

there are hundreds of wounded. It is easy to understand how a

feast of this sort, transgressing the norms that regulate daily
existence with violence, might appear like a different world to
those who take part in it, a time of intense emotion and the
transformation of one’s being.

But the manifestation of this exuberance, of this relative
feeling of freedom, is allowed orily on the condition that it is
limited and circumscribed in time and space. In short, the festival
becomes the parody of revolt — like the carnival in Ivrea that was
instituted in the medieval era following a revolt, in order to give
the people a way to give vent to their powerlessness, but without
putting Power in danger.

But at bottom, how many of us do not live on the memory of

one festival and in the hope of another? 7
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DREAMING IN THE FACE OF

DISASTER:
Thoughts on Utopia

1o

A world of disaster... this is all that capital offers, all that it has ever
really offered, but now it can’t even hide this behind the apparent
abundance of goods. The world falls apart as it becomes one huge
poisonous supermarket. Desperation abounds in its many guises. The
loss of values, of principles, a desperation that is willing fo take any
action, and so mostly acts in ways that reinforce the current order of
things. The apocalyptic visions of collapse, the dreams of the hopeless,
replace revolutionary desire. If joy can't ever be ours, if wonder and the
festival of revolt are beyond our reach, at least we can imagine the
collapse of our misery, the fall of the horror, even if it must take us down
with it (all but the elect few who will somehow survive in its poisonous
ruins). So the “dream” of some is nothing more than the belief that this
sad, impoverished vision is the only possibility, because the other
possibilities that they imagine, variations on the continuation of our
present desolate survival, seem so much worse.

But isn't the worst aspect of our current desolation precisely the
impoverishment of imagination, the death of every utopian dream that is
not a program, a scheme, i.e., a conception of how to continue the
present existence? Certainly, at this point, our hatred of the present
reality requires the strength of dreams, of desire, of the utopian journey
that is the opposite of every utopian program, of the utopian experiment
that rejects all schemes. Capital can only provide the final answer, the
final solution. But final solutions only bring death. Life is continual
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isolated and limited, because most people prefer the security of their
misery to the unknown of insurrection and freedom.

An anarchist economic analysis
would have to include, along with a
serious analysis of the relationship of
power and wealth, an analysis of the
volitional in  the  continued
reproduction of the economy. It is
here -that the role of desire, of
aspirations, of utopian dreams in the
development of an insurrectional
practice can become an integral part
of our analysis, where the poetry of
revolt encounters the theory of
revolution.

From WILDCAT SPAIN ENCOUNTERS
DEMOCRACY

Once the proletariat had tasted this passion for social war these actions
were understood clearly and explicitly by all. The burnings, the stoning
of the police,...banks, firemen, etc acquired a lucidity and meaning for
themselves. They were by no means gratuitous acts subject to the
tactics of fascist [...] but on the contrary were perfectly identifiable with
the proletarian expression of social violence against capital.

And those things which were most attacked, even if they remained:

intact, were precisely those things which sustain and maintain capitalist
relations. Thus, when cars were attacked and overturned or even burnt
or just plain moved, it was something more than an attack on a lump of
steel with four wheels and a motor. It was an attack on commodity
fetishism, against a fetish which depends on the spectacle and which
transforms it into an instrument of death. When bank and store windows
were stoned it wasn't merely a question of smashing glass crystals but
also of smashing the meaning these places take on as exhibition
centers for the circulation of these products. These expressions of
festive destruction came to be the means whereby communication was
reestablished in the streets.

WHERE TO NOW?
Some Thoughts on the Uprising in Argentina

During the course of an uprising, there comes a time when decisions
far beyond those of tactics, logistics and the meeting of daily needs
must be made. A point is reached in the struggle where the choice
between pursuing one of the various. known paths or choosing to
explore the unknown can no longer be ignored. Unfortunately, it seems
that in most cases, this decision, which may be the most important

decision of any revoluz‘iona?} struggle, is left to chance, to the random

twists of circumstance. _
I have been trying as well as one can from the distance of several

thousand miles to keep informed about the uprising that exploded in

Argentina last December. Though the information has been sparse even
in anarchist sources, it is clear that this is no flash in the pan. The
distrust in the rulers has moved well beyond the realm of mere outrage
into the actual practice of self-organization and direct action on a
large scale. The neighborhood assemblies have managed to maintain a
healthy contempt for all politicians and labor union leaders, allowing
them to remain an organ of insurgent struggle. The signs of struggle in
neighboring countries — Uruguay, Paraguay, Bolivia, and Brazil —
could open further possibilities.

But over the past couple of months, the information I have read from
Argentina indicates that the struggle there has reached an important
crossroads. Assemblies have been carrying out occupations of spaces
of various sorts in order to develop activities and projects. When police
come to the occupied spaces, demanding to speak to someone in
charge, people tell them, “We are all in charge”. At the same time
workers have occupied factories and have had several meetings to
discuss where they want to take this struggle. These meetings have not
only included the factory workers, but also people from the
neighborhood assemblies and unemployed groups. These occupations
of spaces by neighborhood assemblies and of factories by workers
mean that more and more of the tools through which the ruling order



operated have been appropriated by the insurgents. The question now
becomes: what will people do with these tools?

A true revolution cannot simply be a change in the way current
social relationships are managed. Even self-management of the current
system of social relationships remains exploitative and dominating. T he
whole of society simply comes to replace the individual bosses and
rulers as the exploiter and dominator. This is why the question of what
to do with these tools is so central. The spaces that have been taken
over by the neighborhood assemblies are already seen as places in
which the people involved in these assemblies can carry out the
projects and activities that they consider desirable. They therefore
potentially point to an exploration into new and unknown possibilities
for relating and interacting.

Factories, on the other hand, were developed for the explicit purpose
of milking the maximum amount of labor at a minimum cost from the
workers — in other words, exploitation is built into them. It is not clear
to what extent the Argentine workers involved in the occupations are
questioning their role as workers — the role assigned to them by
capital. A report about the ceramists of Zanon indicates that the
occupying workers there continue fo work as they did before, mass-
producing ceramics, and this is how they have maintained their
livelihood. In other words, they have not yet questioned their role as
workers in a practical manner and sought to find new ways lo create
their lives that are not based on alienated labor. I state this not as a
Jjudgment, but to clarify the fundamental choice about which I have
been speaking. The Zanon case is of particular interest because the
workers there have been demanding “nationalization under workers’
control” — a demand that would mean continued involvement in the
market economy and commodity production rather than a dismantling
of the work machine. Not surprisingly, according to the report, union
leaders and human rights organization — con artists from the left wing
of the old order — have been involved in this particular struggle.

But the workers of Zanon do not represent all workers, and what
they have done up to now could change if the general revolt takes a
direction that moves beyond mere self-management of exploitation.
From here, I cannot know the extent of experimentation and
exploration of new ways of relating that are going on. I do not know
whether there are those who are striving to explore ways of creating
what they need and desire outside of the context of work as an activity
separated from life, those who desire to dismantle the factories in order
to open more space and free up more tools for the exploration of other
ways of living. Generally during insurrections, imaginations go wild in
the most positive ways. But there are also always the spokespeople for
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activities and relationships between individuals with dreams, desires,
passions and wills — the volitional aspect cannot be ignored without
losing one of the most significant aspects of our situation, one of the
most important tools for understanding social reality.

Taking the volitional aspect of social relationships into account
removes some assumptions that often appear in Marxist analyses. First
of all, one can no longer speak of situations that are objectively
revolutionary or objectively non-revolutionary situations. Rather one
can only speak in terms of situations in which uprisings are more likely
to occur and those in which they are less likely to occur, situations in
which uprisings are more likely to flower into revolutionary
transformation and those in which.they are less likely to do so. But in
recognizing the reality of the human will, the capacity to defy
circumstances, not only individually, but also collectively, is always
there. Thus, as well, one of the more disgusting conceptions of vulgar
Marxism — the idea that capitalism, industrialism and the consequent

~ immiseration of the vast majority of creatures on this planet are a

necessary development in order to realize communism — is exposed for
the determinist ideology that it is.

Once we recognize that all social relationships are the activities of
individuals in association with each other, it becomes clear that the
continuation of the present social order replies on the willingness of
individuals to continue to act and relate in ways that reproduce it. Of
course, in order to destroy this order, the choice to refuse the current
existence must necessarily become collective, ultimately on a global
scale. But from what would this collective refusal arise? The economic
and productive forces have developed to the point that they are tearing
the planet apart. In fact, any further development of these forces seem
to guarantee the absolute destruction of the possibility of a free human
existence. The old Marxist idea that development of the forces of
production would bring about the objective necessity for communism
no longer makes sense (even many Marxists now reject this
progressivist perspective), unless one means by this, that the havoc
wreaked by the industrial/cybernetic juggernaut will make it necessary
to destroy the civilization of capital and the state in order for us avoid
the parade of ever more devastating catastrohes and the destruction of
life. But in this latter sense, it is not a determined inevitability, but a
necessity to break out of the habits of acceptance and obedience that
one is speaking about. Thus, it is a question of choice, of volition. As
one comrade put it, it is not so much revolutionary consciousness, but
revolutionary will that the exploited need to develop. The current social
order continues not because conditions are not ripe for its destruction
(they are, in fact, well past rotting), but because refusal remains
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SOME NOTES ON MARXIST ANALYSIS:
For Discussion and Debate Toward the Development
of a Deeper Anarchist Social Analysis

Often it seems that anarchists lack much in the way of economic
theory, leading ‘o conceptions of revolutionary change that seem to be
largely schemes for a change in the form of social management rather
than a total transformation of existence. Even anarcho-communist
visions often seem more like economic schemes than poetic
explorations of possibilities. What little serious economic theory is
developed in anarchist circles seems to take the form of half-digested
Marxism in which it is difficult to see any specifically anarchist
aspects. I do not claim to have a-deep knowledge of Marx. I have read
The Communist Manifesto and the first volume of Capital as well as a
few fragments here and there, but I have read a great deal by Marxists.
There certainly may be many analytical tools that anarchists can steal
from Marxism, but we need to do so critically. This article is intended
to open up discussion in this area and deals with one particular problem
I have with much Marxist analysis. There are others as well.

Marxist analysis is aimed at a revolutionary understanding of the
social relationships of capitalism — as such, it is an attempt to
understand the activities and relationships of people. Marx developed

his theory and methodology to provide the movement toward

communism with a materialistic/scientific basis, in opposition to the
quasi-mystical basis behind so many earlier communist ideas.

Unfortunately, the mechanistic basis of modern science, particularly’

in its 19" century manifestation, all too readily eradicates what is living
from any situation under analysis in order to make it fit into the
equations developed. Thus, in a great deal of Marxist theory, the fact
that it is relationships between people that are being analyzed seems to
be forgotten. Instead, the activities of productive forces, value, surplus
labor, etc. end up being analyzed with the reality of human interaction
disappearing beneath the economic concepts. But like gravity,
evolution, entropy, inertia, etc., these concepts are not material realities,
but mental constructs that can be useful tools for developing an
understanding of relationships. In other words, they are not entities that
can act for themselves.

Since “laws” of physics general refer to relationships between
entities that, as far as we can tell, have no volition, these “laws” can be
applied — to the extent to which they are useful — without taking
individuality into account. But in dealing with social relationships — the
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“realism”, and the people of Argentina have gone through very hard

times. The people of Zanon cannot be blamed if the put their survival
before utopian exploration; a hungry belly makes it hard to dream. But

this is precisely how the old world creeps back in, undermining the -

liberatory experiences of insurrection.

Precisely where the uprising in Argentina will go now is hard to
guess. Most likely, some adaptation to the present reality will occur.
This does not in any way reflect upon a lack of revolutionary
imagination or tenacity on the part of the insurgent people in

Argentina. The lack of tolerance for politics or leadership in the
neighborhood assemblies and their occupation of spaces for their own
purposes indicate that there is some confused vision of a truly total

transformation. But the redlity of a global civilization based on
domination and exploitation of people and the earth still very much
exists, and it will not be willing to lose any of the resources in
Argentina, including those that are human. This is why those of us who

would desire to see the Argentine insurgents take that step into the

unknown where work no longer exists as a sphere separated from life,

where all the prisons through which this society imposes social control -
— including the factories — have been dismantled, where people create -
their lives together on the basis of their needs and desires with no pre-
determined programs which they must follow, cannot simply sit back in "
open-mouthed awe of these courageous insurgents. We must examine -
their struggle critically, not in order to judge them or tell them what to
do, but in order to learn from it and use those lessons in developing our -
own struggle here where we live. Until there are insurgent struggles,
destroying the old world and beginning to explore new ways of existing
and creating our lives, throughout the world, and particularly in the .
“West " — the so-called “'first world” — specific struggles will always be -

recuperated or destroyed, with maybe a few insurgents left to struggle
on their own. That is why the necessary form of solidarity with the
insurgents in Argentina and in the rest of the world is that of attack
against the ruling civilization and all of its institutions with the aim of

creating an insurrectional siruggle here as well,
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A BIT OF SILENCE...
(from I Viaggio, number 3, January 2002, slightly revised)

. Abit of silence, we implore you. Let's allow our steps as eternal travelers that
| have landed by choice or through necessity on the streets of the city to speak.

~ Let's listen to them: they are steps of galley slaves. So much is lacking if we
. want them to become the steps of people who are freeing themselves, and
- what is lacking above all is the capacity to truly speak with each other, to
- dialogue. No, we are not referring to the empty and impotent chattering in

' which we all too often lose ourselves. It has nothing to do, then with the

continuous bawl of the television. Dialogue is a concrete thing: it is staking
'~ oneself once and for all, it is speaking about the life that we live because we
. are disposed to change it. We have as much need of this as of the air that we

breathe.

. But democracy takes it away from us, this capacity to dialogue, rendering us
~ noisily deaf and dumb.

" From one side it affirms freedom of speech, from the other it maintains and
" deepens social division, that is to say, exploitation and authority. In unfortunate
~ words: the governments and masters are deciding everyone's future; the
| exploited are free to say as much as they want, as long as, in reality, they can
. decide nothing. And when speech is separated from its concrete power to
* change the world, the words themselves are emptied, they lose force and
© meaning. Deluding ourselves that we are participating in decisions from which
" we are actually excluded, we lose the capacity to formulate discussions that
. are not empty and powerless. It is as if we kept a leg immobilized for years and
/' years until it atrophied; afterwards, someone could tell us, “now, walkl" We

* would no longer walk, we would have lost the capacity and the whole idea of

walking. How much space still exists within us for imagining words that change
" life, then? What is left of our capacity to say and understand them? We don’t

+ know with certainty.

- The only certainty possible is that if dialogue must be concrete to exist, the
place where it is practiced and the way in which it is practiced must be equally
concrete.

f dialogue is staking oneself, then we can stake ourselves only with those
who, like us, have very litfle to lose from a change, those who live the same
social condition, exploitation. Any other place of dialogue is illusory. Claiming to
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certainly this is the appropriate form for love to take in a society
dominated by the economy.

Yet the economic usefulness of the family also exposes its poverty. In
pre-industrial societies (and to some extent in industrial societies
previous to the rise of consumerism), the economic reality of the family
resided largely in the usefulness of each family member in carrying out
essential tasks for the survival of the family. Thus, the unity of the family
served a purpose relating to basic needs and tended to be extended
beyond the nuclear family unit. But in the West, with the rise of
consumerism after World War II, the economic role of the family
changed. Its purpose was now to reproduce consumers representing
various target markets. Thus, the family became the factory for
producing housewives, teenagers, school kids, all beings whose
capacities to realize their desire has been destroyed so that it can be
channeled into commodity consumption. The family remains necessary
as the means for reproducing these roles within individual human
beings, but since the family itself is no longer the defining limit of
impoverished desire — that role now played by the commodity - there is
no real basis left for family cohesion. Thus, we see the current horror of
the breakdown of the family without its destruction. And few people are
able to conceive of a full life involving intimacy and love without it.

If we are to truly take back our lives in their totality, if we are to truly
liberate our desires from the chains of fear and of the commodity, we
must strive to understand all that has chained as, and we must take
action to attack and destroy it all. Thus, in attacking the institutions that
enslave us, we cannot forget to attack that most intimate source of our
slavery, the family.
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